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Abstract : The study explores the philosophical connections between Vedic literature and Buddhist principles, arguing that
many core concepts in Buddhist philosophy are rooted in Vedic teachings. While Buddhism is often regarded as an atheistic
philosophy that diverges from Vedic traditions, a closer examination reveals that foundational Buddhist ideas such as the
Four Noble Truths, the Eightfold Path, and the theory of causation (Pratityasamutpada) bear significant resemblance to the
teachings found in the Vedic texts. This paper highlights the influence of Vedic sources like the Upanishads, Bhagavad Gita,
and various sutras on Buddhist doctrines, showing that despite differences in practice and interpretation, both traditions share
common philosophical ground. The study delves into key Buddhist principles—such as Dukha, the cessation of suffering,
and reincarnation—and traces their origins to Vedic thought. By examining these links, the paper underscores the
philosophical interconnectedness between the two traditions and suggests that understanding these shared roots can promote
harmony and co-existence between Buddhism and Sanatan Vedic traditions.
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Many traditions of knowledge and science have developed in India since ancient times, in which the tradition
of philosophy is also very ancient and rich and has emerged very strong over time. Generally, the meaning of the word
Darshana is that through which one can show "Drishyate Anen Iti Darshanam" i.e. the knowledge system which
illuminates the deep secrets of life on the basis of logic and thought, it is called philosophy. On discussing about Indian
philosophy, it is known that many philosophical schools were developed on the soil of India, but generally Indian
philosophies are divided into two parts, theistic philosophy (Vedic based) and atheistic philosophy (Non-Vedic
philosophies). Among the Astika (theistic) philoshophies are Sankhya, Yoga, Nyaya, Vaisheshika, Purvamimamsa and
Uttarmimamsa (Vedanta) and the Nastika (atheistic) philosophies include Buddhist, Jain and Charvaka philosophies.

It is an undisputed fact that atheistic philosophies had a deep impact on the Indian society and gained fame as
the favourite philosophies of the people. Buddhist philosophy has its own special place among atheistic philosophies.
The religious teachings given by Buddha later developed into Buddhist philosophy and were established as a new
philosophy. There were many Acharyas in this sect who established many traditions based on the teachings of Mahatma
Buddha. Buddha's birth is considered to be in the 6th century BC. In his sermons, Buddha propounded the subjects of
Four Noble Truths, Pratityasamutpada, Panchsheel, Anatmavada, Anishwarvada etc.

The period of rise and spread of Buddhist Philosophy has remarkable importance in the history of Indian
Philosophy. Vedic Philosophy has been prevalent in India since ancient times and the richness of Indian scripture-
tradition is well known. But the period, in which Buddhist Philosophy emerged, was a period of transition; various
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social evils had come into vogue in the name of religion due to different interpretations of Vedic rituals. Irregularity
was spreading everywhere in the society, Vedic values were getting eroded. In that period, due to the good teachings
of Mahatma Buddha and being influenced by the simplicity of Buddhism, the common people got inclined towards
Buddhism.

The presented article is an exploratory study of Buddhist philosophical principles and Vedic literary sources.
In fact, all the philosophies of Indian origin are related to the Vedas to some extent, even if they appear to be atheistic.
In this article, evidence is being presented in favour of this study that the principles propounded in Buddhist philosophy
have their basis in Vedic literature. By studying the Vedic texts like Bhagavad Gita, Upanishads, Ramayana,
Mahabharata etc., it is known that the source of the principles propounded in Buddhist philosophy is the Sanatani
Vedic literature itself.

% Four Noble Truths and their Vedic Sources
The Four Noble Truths are one of the fundamental principles of Buddhist philosophy. Mahatma Buddha preached
four truths to his disciples to explain the deep secrets of life and these are the following Arya (noble) truths.

i) Dukha — Dukha (suffering) is the first noble truth which means that the entire world is full of sorrow. Birth and death,
aging, grief, separation from beloved, unpleasant coincidences, all sorrows are sufferings.

ii) Dukha-samudaya — Dukha-samudaya is the second noble truth. Samudaya means cause; hence Dukha Samudaya
means the cause of sorrow. The cause of sorrow is Trishna (craving).

iii) Dukha-nirodha — Dukha-nirodha (Cessation of sorrow) is the third noble truth. Nirodha means renunciation or
destruction. This truth shows that suffering or sorrow can be destroyed.

iiv) Dukha-nirodha-marg - The path is the fourth noble truth, which means the path that leads to cessation of suffering.
If there is a destination, then there must be a path to it. Therefore, the destination of every living being is Nirvana and
there is the path for it. This path is named as the Arya Ashtangika Marga (The eightfold noble path) in Buddhism.

Thus, these four noble truths have an important place in the basic principles of Buddha. This teaching of Lord
Buddha is very much similar to the revelations of many Vedic Rishis (sages) who have preached all these facts in the
ancient Vedic philosophies.

The commentator sage Vyasa says in the Bhashya of the fifteenth sutra of the second part of the Yoga-Sutra composed

by Maharshi Patanjali - “TRUmHaTIHePRg @I orgfafavienes :-aAa ad fadfda."
"Iyr RafFcarereT aqeded - N WRGRIET dvsafafy | vaffeal are aqedgaa) aqgar guR:
FERRATEN A $fy | T grEage: FWR A |
That is, just as medical science has four divisions (vyuh)- disease, cause of disease, cure of disease and the method
of treatment of the disease; similarly this Yoga Shastra also has four divisions- Samsara, cause of Samsara, salvation
and ways of salvation. Here Samsara means abundance of sorrow, therefore the Yogins aspire for salvation from it.
e Chaturvyuh Yogashastra
Samsara — Sorrow.
Samsarahetu - Cause of sorrow
Moksha — Cessation of suffering
Mokshopaya — Remedy for relief from suffering
Dukha or Sorrow has also been discussed in the Sankhya Shastra and there is a detailed description of the
measures to get relief from sorrow. Dukhatraya has been described in the first part of Sakhyakarika which is as follows.

“GEAIRATAN T AT TGTaITS 8l |
gve ATs Tl Aesieptocils eclclls STaTT “I”

That is, when sorrow comes in life, there is a desire to know the reason for its relief. Here the three types of
sorrows, spiritual, metaphysical and spiritual, are discussed in Dukhtraya.

The root cause of sorrow is Avidya or ignorance. All philosophies unanimously consider ignorance as the cause
of all suffering. It is said in mantra 11 of the Ishavasyopanishad-

“fagar Tifagar a F¥aqagiHg aF |
FHAGIIT Heg it fagaamcaweaa I™
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That is, the person who simultaneously knows the elements of Vidya (knowledge) and Avidya (actions)
simultaneously, transcends death through the ritual of actions and attains immortality through the ritual of Vidya
(knowledge).

In this way, the description of the sad nature of the mortal world is clearly seen in the Vedic literature along
with its causes and the remedies for eliminating sorrow, which makes it clear that the root of The Four Noble Truths
are innately latent in the Vedic texts.

+“ Noble Eightfold Path and its Vedic Sources:-
The Eightfold Path is the ultimate practice of the ethics of Buddhism. This path that destroys suffering has the
following eight parts.

i) @7 g% gfee
ii) @FIF GHeT
iif) §FIF arF
iv) FIF FHAleT
v) FIF HTAaesT
Vi) 8FIF SITITH
vii) F7 I T
viii) TFIE FHTIE
Just as the eight parts of the path to cessation of suffering have been presented in Buddhist philosophy, in fact,

since ancient times, Vedic sages have preached such teachings to their disciples. Right actions have been preached in
the eleventh chapter of Shikshavalli of Taittiriya Upanishad :-

“BeT a5 | &H T | FTEITITAT GAG: |... oot FARTAH | GHleT FARTEH | Tifet Heqaqaitar FATOr |
arfar @fdaegifar | at sarifor” I

Ten characteristics of Dharma (good conduct) have been described in the Manusmriti.

“Gfr: 4THT GANGT AlTiAfIfATE:
effdear aeaamen ors oo I
In the sixth chapter of the BhagvadGita, the self has been said to be the one who can save oneself.
SGERGIHATHTA ATHATAATHIGIT |
HIHT EqIcHA TERTHT RGRTHA: I
In the above mantra of ShrimadbhagwadGita the preacher Bhagvan Shri Krishna teaches his disciple Arjuna
to elevate himself by his own self and forbids him to downgrade his own self. As the man himself is his own friend he
himself is his enemy. The famous quote of Mahatma Buddha to his disciple Bhante Ananda “Be your own light”
signifies the same teaching.

Thus, through exploratory study, it is known that the basic source of the eightfold path of Buddhist philosophy
is the Vedic literature, which Buddha might have developed in his own way.

% Causation theory of Buddhism: Pratityasamtpadvada and its Vedic sources
The principle of cause and effect means that an action occurs when there is a cause, that is, every action has a

reason. This principle is explained in the form of Sankhyadarshan Satkaryavada and Nyayadarshan Asatkaryavada, but
the basic principle is the same. Not only Indian philosophy but also Western philosophy accepts this principle.
Buddhism also accepted this principle of causation and explained it as 'Pratityasamutpada’. Which means-

“3rfene afa 5 srafa, IEAIIEIEIH e dd 3fa 3¢ eI mﬁ-zﬂlviii

That is, when this thing (cause) exists, that thing (effect) happens, when one thing exists, another thing arises.
This cause and effect theory of Buddhist philosophy is originally professed in the Vedic texts; it is certainly possible
that Buddhist philosophers developed it as per their own ethical and textual establishments, but the original source is
somewhere in the Vedic literature.

Satkaryavada has been accepted as the cause and effect theory in Vedic Sankhya philosophy. It has been
presented in the following form in the Sarankhyakarika of Ishwar Krishna:-

SHECFNVIGIIGTATEVINT HATFIATHTATT |
UFAET AFIFNVIN FROTHTGTET HeHTI9 |1~
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Sankhya Darshana does not consider any work or effect as a new origin, but it believes that the effect is already
present in its cause that is why the Sat comes from the Sat, the origin of the Sat from the Asat is never possible.

Similarly, philosophies like Nyaya, Vaisheshika, Mimamsa etc. also believe in the principle of cause and effect.
Acharya Keshav Mishra, while characterizing the Kaarana or cause according to the Nyaya Darshana writes in his text
Tarkabhasha -

"I FIIIT (@I AT AIYIAEGT TH R | T4 AraTias 9avT FRUH |~
Similarly, in the first mantra of the first chapter of the Shwetashvatara Upanishad, there is an example of the
principle of causality in which some aspirants are discussing the cause of the world:-

“f FROT TEA Fa: T 1T SN el F9 T FFafaser: FAFsar: Fer GUAY adiae FeAaar sqaeuny’ |1

That is, the seekers who know the Supreme Parabrahma say among themselves, O great sages who know the
Vedas! We have read in the Vedas that Brahman is the cause of the entire universe; so, who is that Brahma? From
whom did we all originate? What is our origin? Through whose influence we are living, who is the basis of our life,
etc., it is known that the world is an effect and Brahma is its cause.

Many such examples are found in Vedic literature which reinforces the theory of cause and effect. In Bhagavad
Gita too, such examples related to cause and effect are found at many places. While describing the state of wisdom in
the second chapter of Sankhyayoga, Shri Krishna says to Arjuna-

“CIIA! VI F: FFAE{IAI |
TSHFATIA FTH : FTATHIEs RIS Il

Fleesata aFAlg: FFRIGIFHINGHHA: |
FHiasreTg, gefiaren gefdarencaoreTta)

That is, a person who thinks about worldly subjects gets attached to those subjects, attachment causes desire
for those subjects, obstruction in desire causes anger, anger causes extreme foolishness, foolishness causes confusion
in memory and confusion of memory leads to destruction of intelligence and due to loss of intellect that person falls
from his mighty position. Thus, the attachment to the mortal worldly subjects is the root cause of downfall or
destruction.

Such lucid and vivid examples of the cause and effect theory can be seen numerously in the the Vedic and
Upanishadic literature.

« Theory of Reincarnation and its Vedic sources

The theory of reincarnation is very famous in Indian philosophy. Buddhist philosophy also believes in the principle
of rebirth that according to the kind of work a living being does, he takes a new birth. Since the Buddhist philosophy
does not accept the eternity of a permanent Nitya Atman, hence regarding rebirth it believes in the flow of Vijnana and
Vasana (desires). In this context, the principle of dependent arising Pratityasamutpada is prevalent in Buddhist
philosophy, under which there is discussion of 12 Nidanas which are causal to each other, it is called Bhavachakra or
the Sansara,
‘Bhavchakra’ is as follows —

EESED

¢- srfagan lo- gl
- WEHR ¢-Tsom
3- faaer -39
Y- ATHET go-91q

y- WSTIET 2¢-SITfeY
& Tt - ST

Buddhist philosophy developed the theory of rebirth in its own way, but we can observe its basic theory in the
Vedic philosophy also. Theories related to rebirth have been presented at many places in Vedic literature. The topic
related to rebirth is found at many places in the Bhagavad Gita. In the fourth chapter of Gita, Shri Krishna says

a{ﬁf # sAAfa STeafer aF = TeleT |
ATIE A€ WA of d Acy Wedq 17
That is, O great Arjun. You and | have had many births. You don't know them all, but I do.

202411001 ‘ Fusion: A National Journal of Multidisciplinary Research (thefusionjournal.com)




© 2024 THE FUSION | Volume 01, Issue 1 September 2024 | [SSN: *#**-**** | http://thefusionjournal.com/

Rebirth has also been discussed in the 15th verse of the Eighth Chapter -
HIHO et §-@TATH ATTAH |
AT T e HAFTHTA ; TG VAT IeT: [ 1
That is, Shri Krishna says - O Arjun, the great man who has attained supreme success does not attain the abode
of sorrows and ephemeral rebirth after attaining me.

The discussion of Brahmachakra related to rebirth is also found in the Shvetashvatar Upanishad:-

gatsiad gadaed gevd HEAT g0t H1FId TEFTH |
GYTHTT IRAR. T HeaT Jeeedavraardcaria I

That is, this Jivatman (living being) is rotated by that Paramatman according to its deeds in this world cycle
which is, in fact, the huge body of that Paramatman and this cycle is operated by the Parabrahman himself.

In Nyaya philosophy too, the topic of rebirth is discussed in the 19th sutra of the first part of the first chapter
of the Nyaya Sutra, ‘W g3 ™" In the commentary of this sutra, Acharya Vatsyayan writes, "gﬁ'ﬁ-‘lﬁ:

YeTaelfa fa: §Fa=t:" . Pretyabhaav is the process of death and rebirth.

In the Markandeya Purana, there is a conversation between the deity Durga Devi and the king in which the
Devi blesses the king to be born from a part of the deity Surya in the next birth and to be known as Savarnik Manu on
earth :-

HART 3T HFITCY S+ SATefaa¥ad: | HaToieh! A1 Aestard sfa srfasafa

In the fourteenth chapter of the Nirukta, rebirth has been described in the context of upward movement. Which

is as follows-
FRTTE Getoticil TITRATE Joasier:|
ATATGIA FEaTor IRt ifa 3
STERT fRIIEIT yyFr: AT AT FAAT: |
HIR} fafaer goer: Reav: geaeaanr™
That is, | died several times and then took birth several times and lived in many different forms. Saw many
mothers and fathers and friends.

In this way, the principle of rebirth is found in many places in the Vedic literature. Thus, from the study of
many Vedic texts, it is known that the fundamental principle of rebirth is the Vedic principle.

« Anatmavada and Anishwaravada
Buddhist philosophy is believed to be an Anatmavadin and Anishwarvadin philosophy, as it does not completely
accept the existence of an eternal Atman (soul) and any divine world-creator Ishwara (God). It is, however, true that
Anatmavada and Anishwarvada have not been accepted in the Vedic literature, but both of them have been presented
as Purvapaksha (antagonism), that is, there were some sects in the "Vedic tradition' which did not accept the existence
of God and the soul.

In Indian Vedic philosophy, both the philosophies of Sankhya and Purva Mimamsa do not accept God as the creator
of the universe. In the sutra “@m:"” of Sankhya Darshan, the direct accomplishment of God has been rejected.
On the basis of this sutra, Sankhya Darshan is often labelled as atheistic philosophy.

In the belief of Anatmavada, the existence of the eternal and transcendental Atman is denied. In Chhandogya
Upanishad, its form can also be seen as an antecedent in the dialogue between Shwetaketu and Uddalaka.

‘Fatq T WFIT TRl Sare FUAWT: TSIt | Fedd AFAGHT AHIeHAagdT
In this way, Anatmavada is also described in Vedic sources; the Vedic theory does not accept Anatmavada but
definitely refutes it by presenting it as an antecedent.

In this way, by studying the Vedic texts and the principles of Buddhist philosophy, it becomes clear that the
principles propounded in Buddhist philosophy have their origin in the Vedic tradition. It is true that Buddhist philosophy
developed its own principles but it is evident that they were basically described in the Vedic texts much earlier than the
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origin of the Buddhist tradition. There are many principles of Buddhist philosophy which are actually rooted in the
Vedic tradition since the beginning, e.g. Satya, Asteya, Aparigraha, Brahmacharya, Samnyasa, Ahinsa, Mairi, Karuna,
Mudita, Upeksha, Prajna, Sheel, Samadhi, Tapasya, Karma Siddhanta etc.

We can understand the secret behind this shadow of the Vedic thought process on the Buddhist philosophy,
some of the reasons for which are:

1. Mahatma Buddha, the originator of Buddhist philosophy, left his home at the age of 29. This renunciation
of the royal palace is famous by the name of 'Mahabhinishkraman'.

2. Siddhartha left his home and got engaged in the Sadhana of the absolute truth and reality. While traveling
with his five associate bhikshus, he reached the solitude of Uruvela.

3. There, he started living in the guise of those sages who meditate on eternal truths. People here started to
address him as 'Shakya Muni'. This period is known as 'Arya Paryavekshana'.

4. He learned meditation yoga from gurus like Aalaar Kalam and Uddakaramputra, who were the masters of
Sankhya and Yoga philosophy.

5. Gautama Buddha learned the distinct form of meditation yoga called Akichananyayatana (Aroopasamapatti)
from them.

6. Even after six years of severe penance, when he didn't attain complete internal satisfaction, he went from
there to 'Gaya’, where he stayed for a few time in Samadhi and when he opened his eyes, he had attained enlightenment.
This time-period is called his Sambodhikaal. It was here that he received the knowledge of the four Noble Truths
(Aryasatya).

It is clear from the above facts that Gautam has been influenced by the Vedic tradition. Even though his path
and direction to gain the real knowledge appear different from that of the Sanatana Vedic sages, they are similar in the
same way as two branches of a tree, even though they appear different, they are similar in terms of the same composition
and origin, there is no difference between them, in the same way, the principles of Buddhist and Vedic philosophies are
also very similar.

Buddhist philosophy may have rejected rituals or rejected Vedic principles, but it has taken the help of
traditional sources to develop its philosophy. Be it the Four Noble Truths or the Eightfold Path or from reincarnation to
the theory of causation, it has followed them all. There is no doubt that whatever philosophy develops on Indian soil is
influenced by Indian Vedic principles. Therefore, the form of Vedic principles can be seen in Buddhist philosophy also.
The source or origin of the beliefs of Sanatani Hindus and Buddhists is the same; therefore, on the basis of this
ideological synchronization, there should be development of peace, harmony and co-existence between both these sects.
It is also noteworthy that the area of propagation and dissemination of the Buddhist religion and philosophy has been
very vast and wide, therefore ideological diversity is also very natural on the basis of regional diversity. But ultimately
both these dharma share a common binding thread in their fundamental philosophical ideas.
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